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The following are some reflections on the perspective of the process of Globalisation 
in Latin America. A process which the press and the political elites make reference to 
by constantly emphasizing the new panacea-like opportunities that the process will 
bring with itself: access to new markets, transference of technology, the increase of 
productivity and the better standard of living. However, it is evident also, that 
Globalisation constitutes concrete and objective dimensions that threaten 
democracy, equality, social justice, and the environmental balance.  
 
For that reason it is convenient to establish, in the first place, that Globalisation, far 
from which liberal propagandists say, is not a natural manifestation of evolution. It 
has been created and designed by human beings with a concrete objective: to give 
primacy to economic values over all other. For that reason, I believe it is better to 
speak of global capitalism. Globalisation is a development of Capitalism, that always 
has been an expansive phenomenon, but is much more than that, it is a project of 
dominion exerted predominantly through markets and a transnational alliance of the 
dominant elites of several states.   
 
Global Capitalism supposes a new reorganization of the international division of 
work, capital and nature, with an increasing hegemony of finance. Finance, 
organized in flows that integrate different geographic regions, put productive 
structures under the pressure of financial flows. No longer is it the real economy the 
one that handles the financial markets, but the financial markets that handle the real 
economy. Society as a whole, organizes itself by the logic of capital. 
 
Financial corporations, speculators and agents have transformed the power to the 
citizen, setting them as simple consumers. The citizenship is itself put under a 
process of degradation, with its implicit rights set as a simple factor within the logic of 
the profit motive. All this constitutes a creed governed by consumption, 
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competitiveness, and should you permit me: hedonism. The average individual 
becomes an unsupportive being, who relies solely on these norms of society, which 
are for him or her beneficial, because of the obtained gains.  
 
In this system of degraded citizenship, money becomes the element that provides 
identity to people, much more than intellectual capacities or other virtues. You are 
what you are worth. Merit is seized in increasing forms by triumph, and prestige is 
organized around it. If you permit me, the bourgeois notion of culture has 
impoverished the idea of happiness, degrading it to the mere material expression. 
Happiness is something you can buy, that takes shape in comfort or entertainment. 
Happiness is not the product of transcendental accomplishment in faith, love, 
passion or the fights of the sublime.   
 
In this economic system, something is good if it is competitive in the market and 
produces profits. This is the ethic of market and capital. This idolatry is a deep 
perversion of the sense of God that permits a destruction of life and nature without 
limits. But idolatry is also generated when we replace God by Gods: things that are 
transformed into divine subjects and subject humans who are reduced to things. 
 
The false promise of the free trade  
 
One of the vital dimensions of Global Capitalism in Latin America is free trade, that is 
sold like the all ending panacea for development and the guarantee of a fast and 
successful insertion into the global economy for Latin American countries.   
 
What the facts demonstrate, is that the liberalization of world-wide markets, financial, 
as well as that of goods and services, has enriched fundamentally an international 
class of investors, businessmen, and government officials and that the greater 
proportion of the world-wide trade is in fact operated by contracts between great 
corporations that tend to the creation of great oligopolies and strategic alliances 
between these. Free Trade Agreements propelled by the United States forces us to 
resign ourselves to a model of independent development, which threatens 
biodiversity and fortifies the role of all-powerful corporations condemning our 
producers (specially farmers) to disappear.  
 
In this world-wide market, defined as free trade, everybody is free, except the 
people. Corporations can come and go from one market to another, according to 
convenience or where they obtain lower costs of operation; with investors insisting 
on the terms for the use of their capital; with governments limited to demand 
concessions in exchange for commercial opportunities. Nevertheless, these 
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contractual rights do not extend to the people in many parts of this global system, 
and rather these, are deprived of the most basic rights. 
 
There is a double moral in the conduct of many industrialized countries that demand 
the opening of the Latin American markets to their exports while monstrous 
subsidies remain in place.    
 
The most recent and shameful example of this double moral was the decision of the 
North American government to construct a wall across the border with Mexico in 
order to avoid immigration. This wall, as shameful as the Berlin Wall or that other 
construction that divides Palestinians and Israelis, is the true face of a system that 
on the one hand, appears as a reliable partner for trade and development and on the 
other, is insensitive to the suffering and needs of millions of Latin Americans.   
 
Globalisation and exclusion  
 
The system functions as a deity that demands many sacrifices. Global Capitalism 
tends to create two great levels of victims. A world of exclusion, in which we can 
locate those towns and countries whose resources have already been exploited, that 
do not have the conditions to produce or ostracized from the distribution of those 
things produced. In the new international distribution of these countries become 
irrelevant, just like their population’s separated from the capacity to consume. These 
populations are now superfluous; there is no interest to incorporate them into the 
capitalist system of production. 
 
On the other hand we have a world of inclusion. The inclusion refers to the capacity 
of a country to be the object of exploitation on the basis of the interest of markets in 
its resources or factors of production. The dehumanization and ethical degradation 
implicit in the dominion of the market, like all-powerful beings, implies that, as 
opposed to the exclusion synonymous of death, being exploited becomes a 
fundamental privilege for survival. That’s why to get a miserable salary, work in 
inhumane conditions, is better than receiving nothing. Under this logic, the liberal 
economist Jeffrey Sachs said: “what worries me is not that so many factories exist 
where workers are exploited, but that are so few.”   
 
Latin America rises    
 
Twenty-five years of neoliberalism in the region has left a devastating panorama. 
According to the UN Economic Commission for Latin America, 222 million people 
live in extreme poverty (about 42.9%). This has eroded representative democracy, 
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incapable of taking care of the necessities and demands of vast groups of the 
population. A democracy that tolerates these inequalities is not really a democracy. 
 
According to UNDP, in 2004, the support to democracy in Latin America fell from 
61% in 1996 to 48% in 2003. For 56% percent of the population, economic 
development is more important than democracy, and 44% percent of those 
interviewed did not think democracy solved the problems of their country. 54.7% 
would prefer an authoritarian regime to a democratic one, if it solved its precarious 
economic situation. What these numbers say to us is that the Democracy we have 
does not work. A new kind of Democracy is required to fulfill the expectations of the 
population and who do not limit themselves to replace a political elite by another, 
every four years.   
 
These days the voices of protest have multiplied all over the continent. A collective 
shout against an exhausted social, political and economic model. Neoliberalism does 
not function anymore. Its failure has been demonstrated before the arrogant and 
indifferent attitude of those who -from the international financial institutions, 
encouraged the Washington Consensus with the collaboration of the local economic 
elites.  Any insistence of its application is condemned to deepen the social 
inequalities and to debilitate already weak democratic institutions.  
 
This claim to neoliberalism and the critics of representative democracy, have caused 
a left turn in all of Latin America. We have never had so many democratically elect 
progressive governments in the political history of Latin America. It is a tendency that 
has been appearing for four years and continues. Even next Sunday there is a 
possibility that a center-left party will win the elections in Mexico, one of the countries 
in which the Washington Consensus was applied most intensely. 
 
Many positive things have been done from this left turn, especially in countries like 
Venezuela or Bolivia. In these two countries hundreds of thousands now have 
access to health, education even land and the benefit of their natural resources. In 
other countries, such as Argentina or Uruguay, privatizations have stopped and the 
State it again playing a key role in the economy and the promotion of social justice, 
whereas in other cases like Brazil or Chile, changes have not gone as far as we 
have wanted.   
 
However, the magnitude of the changes produced in the ballot boxes is not 
translated in equally significant changes in the development model.   
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Often governments who arrive in power over the shoulders of an impressive swell of 
votes and with an express mandate to end the neoliberal fail at the time of 
establishing a post-neoliberal agenda.  Why?  In the first place, because of the 
“terms of trade”- the enormous power of markets, monopolies and multinational 
companies that control them, as opposed to the deteriorated governmental forces, 
which have seen a dismantling of agencies, organisms and privatization after 
decades of the neoliberal policies and the reduction of the State.    
 
All this grants the dominant sectors a blackmail capacity -flight of capital, the 
speculative strike of investments, pressure, bribing of civil servants- on the 
governments, if non impossible, at least very difficult to resist. This subject 
emphasizes very clear the political effects of long term of the neoliberal program. 
 
In Latin America Globalisation has meant a new configuration of power. Nor are 
governments democratically elected nor are national parliaments the ones that 
determine policy, but investors, corporations or organizations without any democratic 
legitimacy like the IMF or the WTO. It is the substitution of “the democracy of people” 
by “the democracy of money”. This situation evidently erodes the basis of 
democracy.  So why vote? Why do politics if the important decisions are determined 
by the interests of the markets? The North American linguist Noam Chomsky, 
speaks of some kind of Virtual Senate, referring to the power of the speculators in 
the financial markets, often the ones that make the important decisions. This is why 
“taking the Winter Palace” does not mean to accede to power. To win elections does 
not always means to win power. This seems to be the balance of the four years of 
government of Lula in Brazil, which in spite of many positive results, has not been 
able to modify the neoliberal economic policies inherited from previous conservative 
governments.     
 
A second factor that plays decisively in preventing the transit to post-neoliberalism in 
Latin America is the persistence of an imperialism that, through its multiple bows and 
mechanisms and organized on a planetary scale by the government of the United 
States, disciplines non-accommodating governments by a variety of instruments that 
assure the continued use of neoliberal policies. Globalisation is just another name for 
American domination, as confessed by Henry Kissinger. A domination that is also 
expressed in a reconfiguration of the geopolitical interests of the United States in the 
region, including by all means, the “fight against terrorism”, which is not more than a 
screen to criminalize social protest in all continents. 
 
The forces of the left, in government and in opposition, face, then, formidable 
challenges.   However, it is very relevant the surgence of new political actors of the 
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social left who constitute themselves in protagonists of change. It is a true 
reconstruction of social subjectivity:  indigenous in Mesoamérica and the Andes, 
landless workers in Brazil and Bolivia, unemployed or “piqueteros” in Argentina, 
ecologists, students, et cetera. These groups have been promoting innovating 
policies which incorporate a respect to diversity, joint work with the social 
movements and a rejection of the traditional forms of political practices which are 
deemed bureaucratic, (classist), sectarian or economicistic. This is the wake up from 
an alternative and plural left, without complex after the end of Cold War and the 
failure of Real Socialism.  
 
I would like to say some words on the indoamerican indigenous movement, that has 
gradually become one of most important political actors of recent times. First there 
was the zapatista insurrection in 1994, demanding a world where all fit; then there 
were the indigenous revolts in Ecuador that brought down two conservative 
governments. Now, the case of Bolivia is the consequence of an accelerated growth 
of the capacity of mobilization of the indigenous populations in defense of their 
natural resources like water and gas, against racism and neoliberal policies, and 
basically, in defense of cultural and national identities, deliberately ignored by a 
State constituted on the base of the exclusion and the domination of a small white 
minority. 
 
Behind the sweeping victory of Evo Morales was the vindication of an ancestral 
cosmovision with 500 years of resistance. A cosmovision that does not try to be 
superior to any other, simply tries to be. As opposed to the failure of neoliberalism 
the indigenous population demand an economic model based on solidarity, 
reciprocity, community and consensus. An ambitious project of communitarian 
socialism based on the idea of Mother Land or Pachamama, which is something 
alive, whose reality includes time, space, life and conscience; an active cosmos in 
permanent recreation in which human beings live in symbiotic relation.  
 
When Globalisation appears often as the only alternative, one that does not tolerate 
cultural differences, the indigenous population vindicate pluriculturalism, the 
protection of the natural resources threatened by the voracity of the corporations, the 
rights to conserve their traditions and their cosmovision based on the Pachamama 
rejecting the anti-values of Global Capitalism, as opposed to those which propose 
the need to construct a new alternative paradigm based on solidarity.  
 
What we can do   
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Global Capitalism cannot but produce an intensification of inequalities between 
people. Pauperization is an essential element in the accumulation of capital, making 
true democracy impossible. 
 
To break with neoliberal ideological hegemony, implies in assuming not only the 
necessity, but also the possibility of constructing alternatives. This begs the need to 
reformulate the sense of politics, not as the “art of the possible”, but as the “art to 
make the impossible possible”.   
 
To reject the realpolitik, that has done so much damage to social democracy and 
other groups of the left, does not mean to avoid the conditions of reality. Critical 
realism does not deny the reality of facts, but it does confirm that, we will solely be 
able to understand and to change social reality if we have identified the structures 
that generate those facts.  
 
Resistance is possible; thousands of individual and collective wills united and 
mobilized against the hegemonic aim of capital anywhere in the world demonstrate 
it. But just to protest is not enough, to fill squares and streets with militants is not 
enough. A true alliance between the social left and the political left is needed.   
 
The political instruments   
 
The traditional party is not anymore the only form of political organization able to 
channel popular resistance. In fact, the recent experiences of Latin America show 
how non-partisan organizations, as social movements, are the ones who exert a 
more radical opposition against Global Capitalism, acquiring enormous legitimacy 
between those oppressed. This is the case of the Landless Workers Movement, 
MST of Brazil, or the “piqueteros” in Argentina. A more intense union between the 
social left and the political left becomes necessary. 
 
In the short term the strategy must be a Radical Reforming policy, understood as a 
measure of reform, directed to cause a true impact in one or several aspects of the 
social order, a radical refoundation of policy, with an egalitarian and focused 
direction towards a deepening of democracy. A Radical Reforming policy that 
distinguishes itself of the opportunistic reforming policy that it does not try to alter, 
the basis of structure and domination. 
 
The natural task of the Plural Left in a new century is to carry out the task of 
deepening the democracy, that is to say, to extend the representativness of 
democracy to all aspects of social life, making a radical democracy possible. This 



 8

has been always an historical ambition of socialism. Kart Kautsky said in The 
Dictatorship of the Proletariat: “socialism is not only the social organization of 
production, but also the democratic organization of society”. Radical democracy 
appeals to a vigorous recovery of citizen participation.  
 
In the long term we must reframe the democratic overcoming of Capitalism. The 
possibility of locating in the horizon the democratic overcoming of Capitalism is not 
irrelevant when the continuity of a system whose inherent logic aims at permanent 
crises, exclusion, over consumption and the destruction of the environment. This 
overcoming of Capitalism is a complex process and of very long duration. The 
transition between systems of production does not follow one another overnight, as 
history demonstrates. A change of such magnitude is not only generated by the 
critics of inequalities and contradictions of the system, for this reason a mobilizing 
projects of democratic and plural convergence is required.  
 
The role of Theology  
 
Finally, I want to make a couple of reflections about the role of Liberation Theology in 
the fight for an alternative to Globalisation in Latin America.   
 
From the point of view of Liberation Theology, things are right and beautiful if they 
are to the service of life; nevertheless, in this Globalisation market appears like the 
new Messiah that will bring salvation to mankind. No obstacles can be put to his 
salvific mission. The fight for life of all and nature as an absolute ethical imperative is 
considered an obstacle. The categorical imperative is not solidarity, but the 
absolutism and efficiency of the market and all of its technological and financial 
resources.  
 
Seventeen years ago the fall of Soviet Communism represented a resounding failure 
for materialism on a world-wide scale. A system like Global Capitalism, that 
maintains 60% of the excluded world-wide population threatening hunger and death, 
is a system that without doubt has failed. This it is also a failure of materialism.     
 
As the Chilean theologian Pablo Richard says, we do not have to see previous 
things like a moral or spiritual crisis of the present world. It is not just this, but 
fundamentally an ideology, a culture, an ethics and an idolatrous and criminal 
spirituality, which is the true rationality of the system. The subject is really the 
market, the science, the technology, not the human being who uses those objects in 
the construction of life for others. Again the idolatrous investment: the objects 
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(market, science, technology) get to be a subject and the authentic subject (the 
human being) becomes object. 
 
As opposed to this, the general proposal of Liberation conserves its total use and its 
vigor in Latin America. It is fundamentally a liberating ethic of resistance, as opposed 
to a Globalisation, which is excluding and idolatrous. The ethical and spiritual force 
of Liberation Theology, beyond resistance, the persecutions that have suffered, is 
oriented again to the search for alternatives. The economic and political changes to 
the service of liberating life need more than ever an ethical and spiritual force today. 
It vindicates the Preferential Option for the Poor, but not only the poor in general, but 
more specifically for those socially excluded, that the system discards like disposable 
leftovers and that the Liberation Theology values like subjects of an alternative of life 
for all. 
 
In the Preferential Option for the Poor there is not just the “we” and “the poor”, but 
there is a  third reality: a society where all in harmony with the nature fit. The best 
synthesis of Liberation Theology is in the phrase of San Ireneo: Gloria Dei, vivens 
homo; glory autem hominis visio Dei (the greater glory of God is the living human 
being; the glory of the human being the vision of God).   
 
Another Globalisation becomes necessary: one that responds to superior social 
values and locates the human being and the environment like subjects and reasons 
for progress, not like mere merchandise. This is not only necessary, but also 
possible. No society can be decent if the market invades everything and all of its 
values become commercialized. This one is, definitively the fundamental task of the 
left in the new century: to construct a world where everyone fits. 


